the uses of 'community' and 'culture'.
private 
In this essay I attempt a linguistic survey of historical and contemporary uses of both these terms. Post-structuralist and Post-Colonial perspectives have challenged our understanding both of words as 'bearers of meaning' and our notions of both these terms, each of which is central to any understanding of ourselves as beings in the world.

The ‘Community’, so much smaller, warmer and friendlier than 'Society' is the battle ground of contemporary politics. The Labour Party's much discussed clause 4, rewritten for contemporary tastes, seeks to establish 'a Community' of the whole nation, which strives for equality and the common ownership of essential services, a conception which stretches the word almost to bursting point. The Conservative Party's negative attitude to that difficult concept 'society', with its overtones of Socialism and Sociology, leads them to stress notions of 'community' also, as they attempt to appeal to a middle ground of voters somewhat left behind by the advance of the authoritarian ideology of Thatcherism. The appeal to romantic notions based on a rampant sentimentality is touchingly illustrated in John Major's reference to spinsters cycling to Matins, and it is aimed at a 'little England' of, precisely, 'communities'. The other side of that coin is to be seen in Norman Tebbit's 'Cricket test', where the sameness of the majority is emphasised through the difference of the 'other', in this case Asian and Afro-Carribean cricket fans, who take a huge and justifiable delight in the failure and humiliation of the M.C.C. at the hands of touring teams from their country of Ancestor. As this struggle for the middle ground deepens, new uses are developed for words the 'flavour' of which seems more acceptable to the mood of the times. The less the uses to which a word is put fit the generally accepted convention governing its use within a 'linguistic community' the more hollow it sounds, and the more sinister it becomes.

The last Conservative Government in its ideological confusion sought to devolve difficult tasks down to the 'community'. Strategies for achieving this include delegating authority to unelected bodies composed of Minister's wives and ex M.P.s. 'Society', as Mrs. Thatcher said, does not exist: there are only individuals and their families, individuals held in check by the sanction of law. John Donne's remark that ‘no man is an island’ is lost on her. Yet there must be something which enables people to work together in the highly complex, social way we have evolved. All social interaction is not actively controlled by the intervention of the forces of the law, most is regulated by custom, and a form of social organisation where policemen monitored behaviour at cocktail parties and barbecues and intervened in normal interpersonal relations is not compatible with democratic principles, or seems at any rate unworkable. This social net, the place within which we are citizens and perform duties and have rights, not on the formal level but in a reciprocal fashion with our neighbours and colleagues, this disputed, sub-political area the Government now choose to describe as a set of 'Communities'. These 'Communities' are by definition unproblematic. It is as if we are to believe that by describing society in terms of 'community' we will thereby exclude all the problems. 

What are 'Communities' for ?  They are for 'caring' for the mentally ill (‘Care in the Community’, a notoriously under-funded and inadequate Government reorganisation of mental health care provision), for depositing rubbish (‘Community Amenity Site’, a fine example of local governmentese), for having a relationship with policemen (‘Community Policing’, and 'Neighbourhood Watch'), and they are focussed on a locality. However, this thatched, bucolic idyll is challenged by the suggestion that there may be other types of community, bad communities which cut across geographical boundaries or define themselves, as they are defined by others, in terms of difference; communities of interest, 'ethnic' communities, the ‘gay community’, even ‘criminal communities’.

This adoption of the language of difference by groups identifying themselves as communities indicates a step in their radicalisation. During the last miners’ strike radicalised communities were subjected to repressive force by the State by virtue of their support for a common cause. These communities faced endemic unemployment and virtual extinction by the threatened closure of the pits and felt themselves forced into militant positions in an attempt to preserve their way of life. Some communities split down the middle between supporters of confrontation and those who thought progress could be made through compromise. Neither position prospered, and rifts created during the strike remain unhealed, but those communities which wholeheartedly supported the strike gained much in cohesion and connectedness. Indeed, harking back to 'the Blitz', so long a popular ruse of Conservative politicians, reflects the fact that it is when the people of a locality are placed under stress or attacked that they forget their differences and remember their connection, becoming conscious of themselves as a community. 'Community' contains 'unity' as one of its elements.

Communities are defined by their difference, their difference from each other, and it is their sense of difference, which is sharpened by pressure, prejudice and repression which unites and radicalises them. This is not far from the uncomfortable vision of Neighbourhood Watch schemes patrolling the streets at night armed with cudgels to deter vandals and repel burglars. Not all militant community action is necessarily to be welcomed.

A common way of seeking the 'meaning' of a word is to look it up in a dictionary. At the risk of appearing discursive I should like to examine this proceedure briefly. A dictionary is a list of words coupled with their 'definitions', arranged in alphabetical order. A definition is a summation of the accepted uses of a word as understood by a communtiy of readers at the time of the definition's collation. I would stress that it is the printed, published uses of words which are given the authority of definitions, and that there is a body of language employing other uses for ordinary words which is classed as 'slang' and is traditionally excluded from the purview of lexicographers on the grounds, I presume, that it is essentially aural, and thus impermanent. However, it is certainly true that words match with uses in a flexible way, and lexicographers acknowledge this with an historical survey of written usages and derivations from other tongues called 'etymology'. The fact is that any definition as an attempt to fix meaning is entirely vain, being out of date as soon as it is written. A word means whatever it is used to mean by what philosophers term a 'community of speakers'. The meaning of a word is no more than a communal practice. Determined attempts promulgated through the mass media therefore have a fair chance of extending or confusing the meaning of a word, recent examples including 'gay'; famously adopted by a section of the homosexual population as a description of themselves defined as a group in terms of their sexuality, that is precisely in terms of their difference from the perceived norm; 'wicked', which has come to mean good; and 'totally', 'fantastic', 'amazing', 'humungous' and so-on, which have come to mean nothing at all. It is interesting to note that the use of the term 'gay' came into prominence in the U.S.A. in the late 1960's with the 'Gay Liberation Front' protesting about Police harrassment.

It seems to me that the word 'Community' essentially differs from other conceptions of Society, tribe, or Nation in declaring an inherent communality, a quality of being regarded from the inside. Theories of the State, of the Nation, of Society abound, but 'Community' is not to be analysed, only felt. 'Community' is not, as a term, expressive of power-relations. Power-relations are not present within 'Community', 'Community' implies equality rather than regulation. 'Community' is about that which is held in common between people. Individuals may be subjects of a Nation or citizens of a State, but they are members of a 'Community'. 'Community' is about similarity, unity and culture. These fluffy qualities render it both pleasant to the ear and helpless before the assault of politics. The great skill of politicians is in semantic skullduggery. (When John Major says it would turn his stomach to negotiate with terrorists it does not mean that he is unwilling to allow representatives of his Government to communicate with and enter discussions with representatives of those whose political aspirations lead them to commit acts of violence against civilians.) Not that I object, it is merely an example close to the heart of the Reverend Ian Paisley M.P. 
Of the compound forms of 'Community' found in Chambers and the O.E.D. at least one ('Community Home') is a blatant attempt to soften the nature of what it describes by appending to it a pleasant-sounding title, in short, a euphemism, since a 'Community Home' is in fact what was previously called an 'Approved School', itself a fairly euphemistic term for what was once  'Borstal'. The majority of these compound or attributive uses for the word 'Community' result from the actions of politicians or civil servants, but stress the local element of the word, thus we have 'Community care', 'Community college', 'Community council', 'Community health', 'Community medicine', 'Community nurse', 'Community physician', 'Community school' and 'Community work', all stressing geographical unity and the notion of caring, the community being a place where people care for each other. The care that members of the 'Community' hold for each other is displayed in the more general terms 'Community spirit', 'Community feeling', 'Community life'. This conception is extended to cover 'Community policing', and even the infamous 'Community charge', better known as the poll tax, which despite its pleasant title resulted in rioting, imprisonments, a huge blockage in Local Government funding, and contributed to the downfall of Britain's longest serving Prime Minister. Other judicial/governmental uses include 'Community service', a sentence meted out to minor criminals under a 'Community Service Order' which requires them to work a number of hours each week on projects thought to be of 'service' to the 'Community'.

Of the remaining compound words, 'Community Theatre' and 'Community Radio' both refer to arts media based in localities, and only two, 'Community Chest' and 'Community singing' have any flavour of coming from within the 'Community', as opposed to being prescribed from above. The 'Community Chest', which I have only ever seen on a Monopoly board, is a fund for local welfare run on a voluntary, charitable basis. Which leaves only 'Community Relations', 

"The relationships, interactions and conflicts existing between different ethnic, social, political or religious groups in an area; the process or work of reconciling or mediating with these groups." - Chambers.

Thus we can see, despite everything, that it is possible to have different 'Communities' within one locality, and that such a situation may provoke difficulties. Communities of difference, once established, may come into conflict with each other or the State by virtue of that difference.

Legal/Judicial use of the term brings some nice ironies, on Wednesday 15.3.'95 Michael Howard, then Home Secretary, appeared on Radio 4 talking about 'new, tougher community sentences', a most remarkable concept, bringing the uses of 'Community' close to George Orwell's famous 'Doublespeak'.

However, the O.E.D., in its etymological preamble states that 'Community' stems from the Latin 'communitat' and 'communitatum' meaning 'common', which in medæval times came to share the meaning of 'universitas', 
"a body of fellows or fellow-townsmen." which was also its earliest use in English. All the defintions share the quality of 'holding in common'. Chambers has the definition thus :


"A body of people in the same locality; the public in general; people having common rights, etc.; a body of persons leading a common life, or under socialistic or similar organisation; a group of people who have common interests, characteristics or culture; a monastic body; any group of plants growing together under natural conditions and forming a recognisable sort of vegetation; a common possession or enjoyment; agreement; communion; commonness (archaic)."

and the O.E.D. runs through its bewildering array over a page and a half.

"I  As a quality or state

a) The quality of appertaining to or being held by all in common, joint or common ownership, tenure, liability, etc.; as in community of goods.

b) right of common...'

that is, grazing, fuel collection etc. on Common Land. Successive changes over Centuries including the 'enclosures' and culminating in the recent Criminal Justice Act have reduced public rights over the countryside. Traditional common or 'Community'  rights are constantly under attack by Government on behalf of the Landowner and in pursuit of further centralisation of power. The imposition of external power is naturally inimical to communality, although, as Foucault stresses, power also operates at the 'micro-level' in all human relations.

"2 Common character, quality in common, commonness, agreement, identity."

again, this contains the idea of community as being whole and based on likeness, without differentiation. There are some interesting examples cited;

"Golding, 1587 :  'Men, who ought even naturally to be united by the community of their kind.'
which shows the word sliding towards current usage, meaning 'similarity' or 'things in common-ness', but tending to identify a group "Men" who, holding something in common are thereby a community. Also, more bizarrely:

"Grew, 1671 : 'The Communities and Differences of the Contents of Vegetables.'

and, significantly, I feel, for my semi-thesis

"Seeley, 1883 : 'There are....three ties by which states are held together, community of race, community of religion, community of interest.'"

Contemporary society, lacking the first two, must rely on establishing the third, an effort which must prove vain as long as communities of difference are established and reinforced by opposition. Nowadays perhaps we should add 'Community of television' to the list. I would have thought 'Community of language' to be important too. At any rate this citation seems significant.

"3  Social intercourse, fellowship, communion."

"4  Life in association with others, society, the social state."

both seem fairly unproblematic. Citations include this by Steele in 1712

"[Marriage] is the foundation of community, and the chief band of society."

though this use of 'Community'  in contrast to, or distinction from 'society' doesn't necessarily support this interpretation of Steele's meaning. Perhaps his intention lies closer to 3.

Nevertheless, it becomes clearer that it is what we have in common that makes a 'Community' of us. We may not appear a 'Community' to ourselves, but to a stranger sufficiently strange we would appear almost identical, or when threatened by a stranger we might feel our connection with each other as a 'Community' through our contrast with the other.

5 is a usage described as archaic, where 'Community' is defined as an ordinary occurence, common character, vulgarity. Then, leaving the ideal realm of qualities, the O.E.D. turns to

"II  a body of individuals."

much like Mrs. Thatcher's definition of society. 6 is again outdated, meaning the body of those who hold an equal rank, that is not those in positions of authority, but the undifferentiated mass of people.


"1572   'The barrouns and nobility


that dois oppress my pure communitie."

is cited from 16 Century Scottish poetry. This definition serves to show how badly power fits into the notion of 'Community'.

"7  A body of people organised into a political, municipal or social unity : 

a) a state or Commonwealth.

1578 ;  '...those with whom hee had foughte were of other communities.'"

as is so often the case.

"A body of men living in the same locality.

Steele, 1711 : 'Those little communities we express by the word 'Neighbourhoods' ' "

which is, I think, nearest to our common understanding of 'Community' today, and

"c) Often applied to those members of a civil community who have certain circumstances of nativity, religion, or pursuit, common to them, but not shared by those among whom they live......

1797, Godwin : 'The literary world is an immense community.'

1856 : 'Exposing frauds which threatened the financial community.' "

Which is 'Community' as other, the 'Community' which is not ours, the enemy, the scapegoat, the different. It is by opposition, or at least by comparison with such an alien 'Community' that the 'Community' to which we belong recognises itself.

7 a) 'state or Commonwealth' seems to extend the local nature of 'Community' too wide, and yet one prominent use of 'Community' in recent times has been in the formation of the European Union, which has evolved, in nomenclature at least from being an 'Economic Community' to a general, all-round 'Community', and now dissolves all individuality in total union. This too falls within definition 7.

"d) the community :  the people of a country (or district) as a whole; the general body to which all alike belong, the public.

e) A body of Nations acknowledging untity of purpose or common interests."

these definitions seem to take 'Community'  as far as it can go. Further definitions (8&9) take in "a body of persons living together and holding, more or less, community of goods." which includes both religious orders and 'Communes' as we understand the word in Britain, and "a group of plants or animals growing or living together in natural conditions or inhabiting a specific area" and also "a cluster or combination of things."

This recurrent point of 'a specific area' seems important in connection with 'Community'. Those uses of 'Community' which remove the element of locality from it seem to me to stretch the meaning too far. This is not my prejudice alone, it is also the prejudice of the Government, whose employment of the term in 'Community Service', 'Community home', and especially 'Community Charge' and 'Care in the Community' definitely have the intention of equating the 'Community' with the Neighbourhood.

The Labour Party in the re-written clause 4 of its Constitution employs the word 'Community' to mean the ideal relation of people in society. The use of 'Community' as a central concept in this document is in itself interesting, either 'Society' or 'Nation' would have served the same denotative function, but their overtones are clearly less appealing. Perhaps 'Nation' sits uncomfortably within the Labour vocabulary, striking profound Tory notes of King and Country, but that 'Society' should be replaced by 'Community' is indicative of both a retreat from Socialism and a wish to be associated with smaller, more coherent, and undoubtedly, in Benedict Anderson's telling phrase 'imagined' communities. Our vast, complex, diffuse, confusing, potentially chaotic society alienates us. We yearn for the simplicity of peaceful, unified, unproblematical 'Communities'. 

Thus, while it has many aspects, 'Community' seems consistently to stress notions of equality, unity, locality and held-in-commonness (communality). It comes from the same root as 'commune' and 'Communism'. It has a natural resistance to structures of power. 'Community' is a sense of working or being together, and though it may be divisive for communities to identify themselves as such they are often brought into action by pressure brought to bear from the outside. It is the very outsideness of that pressure that defines the insideness of the 'Community'. 'Gay' identity developed in reaction to homophobia and later the A.I.D.S. epidemic. 'Communities' can be radicalised when threatened (as in the miners’ strike) as uses of the word like 'Community action' would indicate. The Liberal Party's 'Community Politics' of the 1970's tried to strike a similarly radical note, more thrusting, dynamic and grass-roots than 'local' politics could ever be. Among other recent uses I have seen is a 'Community Recycling Centre' - a fascinating idea -  (we certainly see definitions of 'Community' recycled, and rewritten), but one in which 'Community' merely substitutes for what would once have been called 'Civic'.

The uses of 'Community' are manifold. Like any word it has a history, and reaches us already full of alternative readings. Current political practice, which centres on 'Presentation' considering unpopular and unsuccesful policies as in need of redefinition, or more perfect explanation rather than complete review leads one to believe that 'Community' will need all its resilience to survive numerous appropriations and unsuitable applications in the years to come. It is my own feeling that unless we can, as a society, adjust to the notion that we are composed of many different 'Communities' with different needs, customs and aspirations, and construct mechanisms able to support, represent and sustain difference we are certain to face increasing conflict and a decreasing relevance of the political institutions wedded to the idea of absolute majority rule which are attendant on representative democracy, and have been consistently strengthened under the authoritarian strands of Thatcherism and the ever more centralising tendency of the Blair government.
'Culture'

According to both Raymond Williams’ fine little book ‘Keywords’ and the O.E.D. 'Culture' stems from the Latin 'cultura', through the French 'colere'. The earliest use in English seems to have been 'to honour with worship'. It shares a common root with the word 'cult' and its strongest early associations are with what we would now call 'cultivation'. This word too has its alternative use as an indicator of 'civilised' or 'refined', and this presumably derives, by metaphorical extension from the idea of bringing the 'natural' under human control, that is, the control of society or culture.  To 'cultivate', was also to 'inhabit', and 'protect'. All this has the flavour of the origins of settlement, agriculture, community and nation.private 
The O.E.D. gives the following uses.

1)   Worship, reverential homage.

2a)  The action or practice of tilling the soil; tillage, husbandry.

b)   Cultivated condition. [Of land.]

c)   A piece of tilled land; a cultivated field.

3a)  The cultivating or rearing of a plant or crop.

b)   The rearing or raising of certain animals, such as fish, oysters, bees, etc., or of natural products such as silk.

c)   The artificial development of microscopic organisms, esp. bacteria...

Here can be seen the age-old opposition between 'nature' and 'culture', and the struggle to bring the 'other', wild nature, under the control of human culture.

d)   The training of the human body.

4)   The cultivating or development (of the mind, faculties, manners, etc.); improvement or refinement by education or training.

From this progression we gain a clear idea of a sort of instrumental approach to the human mind and body seen as something capable of improvement and refinement, of being 'brought within' and under the control of social forces. This fits well with Foucault's conception of 'power' inserting itself more and more deeply and completely into human social relations and into the relation of our 'selves' with our minds and bodies, requiring an increasing 'normalisation' of social practices, and punishment 'aberration' or 'deviancy'.

5a)  The training, development, and refinement of tastes, and manners; the condition of being thus trained and refined; the intellectual side of civilisation.

This sense develops the same usage into a more permanent 'steady state' form, away from the process it described earlier. All the associations from cultivating and settling land are now to be applied to the 'land' of the human mind and body. Wordsworth supplies the first citation in connection with this 'settled' form of human culture in 1805. The next usage (5b) brings to the word a relativism which Williams (Keywords, p. 79) traces to Herder around 1784, in German.

5b)  A particular form or type of intellectual development. Also the civilisation, customs, artistic acheivements, etc.; of a people, esp. at a certain stage of its development or history.

Citations include 'Bloch and Trager, 1942. The activities of a society  -that is, of its members - constitute its culture....Language then is not only an element of culture itself, it is the basis of all cultural activities.' and 'A.K.C. Ottaway, 1953. A single word to express 'the whole life of a community' is a special use of the word 'culture' which has been developed by the social anthropologists.' Both make interesting points which tend towards the relativism, the almost Nietzschean transvaluation which is overtaking notions of culture in our era. We begin to sense here the possibility of there being other forms of 'culture' with a reality, if not yet a validity equal to that of our own.

The remaining definitions, two further divisions of 5), and a sixth, are of minor importance, although there is a reference to CP. Snow's well-known theory of the 'Two Cultures', Art and Science.

The sheer spread of 'definitions' here is greater than for 'community', and current uses are split more widely, thus we have the comical clash of different uses (I recently read a pamphlet entitled 'Hints on culture for Asparagus') and a certain tension between the sense in which the singular 'culture' stands for superior manners and knowledge, (thus power), which seems to give unique weight to the rules of our own civilisation; and the plural 'cultures', which tends towards the relativisation of cultural forms.

There is also the notion of 'High Culture', which is to say, socially approved forms of artistic and intellectual production such as 'the Arts' (to paraphrase Williams).

Indeed, it is time to turn from the O.E.D. and make more explicit use of Williams. Williams, in 'Keywords', offers only four senses, which cover sufficient ground more economically. To paraphrase his preamble, culture formerly meant the tending of crops and creatures, and later 'extended to a process of human development'. Culture as a theoretical object, either as an all-inclusive social code or as socially approved artistic forms, the noun form in which it is most widely used today was, he says, not common until the mid-nineteenth century when earlier uses in Germany, employing 'kultur' as an equivalent for 'civilisation' were challenged by Herder, who drew the distinction between different 'cultures' even within one nation.

'....the specific and variable cultures of different nations and periods, but also the specific and variable cultures of social and economic groups within a nation.' (Williams, p. 79)

Williams' four definitions run thus :

1)  care and nurturing of living things.

2)  a general process of intellectual, spiritual and aesthetic development.

3)  a particular way of life, of a people, period, or group.

4)  the works and practices of intellectual activity.

Williams says

'It is the range and overlap of meanings that is important. The complex of senses indicates a complex argument about the relations between general human development and a particular way of life, between both the works and practices of art and intelligence.........variations, of whatever kind, necessarily involve alternative views of the activities, relationships and processes which this complex word indicates. The complexity....is not finally in the word but in the problems which its variations of use significantly indicate.' (Williams, p. 81)

This is a good point. Words with split meanings such as this indicate points of dispute in the way we see the world. What culture means has been fractured. The scientific definition, 3), points to a relativism and all-inclusiveness of social practices which 4) could not accomodate, and yet 3) is far more specific, and, as a definition employed by scientists has at least an illusory rigour. The more important clash for me is that 'epistemological break' Herder makes with the national cultural monolith.

Of the compound uses, perhaps 'sub-culture', a culture within a culture, is the most widespread. This is Herder's point exactly, although 'sub-culture' is usually used to denote a 'youth movement' associated with a particular form of music and a dress code, something one would not ordinarily dignify with the use of the word culture. It has none of the strength of difference of similar uses of the word community, such as 'Asian Community', etc., which in fact define difference in terms of culture and ancestry.

The root connections between 'culture', 'cult', and 'colony' seem worth excavating. 'Culture' derives from a complex of worship and cultivation, a settling of land, and a social system. 'Ancestor worship' is thus a reverence for the traditions of one's culture. This social self-worship makes possible the third split from the root, 'colony', a word which can be substituted for certain uses of 'community' as previously discussed, and has had a long and bloody history of it own as 'colonialism'. The relation of culture to colony is clear, a colony is an outpost of a culture within a foreign one. Colonialism, however, attempts to assert the superiority of one culture over another, and on this basis to take control of the lands and lives of other cultures. This process, which we hardly have time to discuss here, is one of cultural violence, but is, I feel, implicated in the increased cultural relativism allowed by Williams' definition 3). It is surely the scientific study of different human cultures, considered necessary in the pursuit of control over them in the colonial period, that has enabled us to begin seeing our own cultural heritage as no more absolute and god-given than any other. As Post-colonial perspectives assert, it is the margins that define the centre, not the centre the margins, for it is what 'we' are not that defines for us what we are.

Our belief that our own cultural perspective is absolute is waning. Colonialism and the decline of Empire have shown us that we do not possess the only map of the world. We are beginning to acknowledge the influence of Arabic culture and science on what we have hitherto regarded as a Greek-derived European culture, and we still have ahead of us an engagement with 'eastern' thought and medical science which operates on almost entirely different principles, from different bases. Such engagement, while it is sure to reduce our certainties is also certain to enrich our possibilities. 
'Culture', then, whilst seeming less a topic of current dispute than 'community', is actually  contested  at a deeper level. From a modern perspective, both are essentially based in Language (as far as I can tell, de Sausurre, Wittgenstein, Levi-Strauss, Foucault and Heidegger agree on this much.)


'Analysts of society ask themselves if certain social structures, or, in another context, those complex discourses that myths are, should not be considered as signifiers for which one should search out the signified. 
These innovatory investigations suggest that the basic characteristic of 

language, that it is composed of signs, could be common to all those social phenomena which constitute culture.' (Benveniste, p. 44)
The study of these words is not therefore 'purely semantic', as one might think, but represents the state of play in Society at large. It is vital to our understanding of our understanding. 


'Man is born not in nature but in culture.' (ibid.)

runs the theory, and culture is transmitted and acquired through language, which Wittgenstein asserts as the basis of all rules. Therefore we constitute ourselves through language and within culture, we do not discover ourselves as 'given' souls in relation to nature as the Humanists thought. Much contemporary thinking in this area is comparable with the difficult, competing and often paradoxical theories of quantum mechanics and relativity in Physics. If the self is to be overthrown as Newton's physics have been overturned, perhaps we may hope that an increased understanding of the relative nature of seeming absolutes in culture will allow more flexible structures to be created in Society.

Community and Culture are inseperable. Culture has everything to do with community. Community is defined by culture. If both are essentially constructed by Language some theorists assert it is impossible to gain understanding of the other because we can never set aside our cultural programming. If Foucault's vision of the relentless advance of normalising power is unavoidable then everywhere will soon be like Singapore, where difference is ruthlessly suppressed. Our hope must be that a broadening of culture brought about by the Colonial enterprise will result in a widening of community, where in Foucaultian terms power acts (since it must act) at the micro-level between connected individuals and is not imposed from without.
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